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valuable as it is in itself, is always exposed to the peril of sacrificing a just appreciation of later and more highly developed religious values. Some of our ablest Biblical scholars seem to forget, furthermore, that a religious vocabulary of necessity remains much the same even after greatly advanced ideas have entirely supplanted crude beginnings. Because of this scholarly lapsus animi every reader of recent literature on the Psalms must needs be alert to make liberal allowance for the tendency to misinterpret as primitive survivals some of the noblest ideas in the Psalter.*
The other serious spiritual flaw in recent Psalm literature, and the one which more specifically concerns us in this paper, is the related trend toward minimizing both the extent and religious importance of the Messianic element in the Psalter. This has resulted in the wrong of giving a purely secular interpretation to many Psalms, especially the so-called Royal Psalms. Practically all recent commentators, whether Mowinckel, Gunkel, Hans Schmidts or another, err in this respect. There seems to be abroad a strangely perverted and sadistically exaggerated sense of honesty in estimating our sacred writings, according to which one ought always to choose the less worthy and less religious of two possible interpretations of any given passage. Whenever in the Psalms the word "Messiah" appears, every nerve is strained, and every device of a forced exegesis utilized, in order to make it refer merely to the secular king and his mundane affairs. Even where the whole context is saturated with the characteristic motifs of Israel's dynamic and intensely religious Messianic expectation, one must never admit that the Messiah is meant. Likewise in the so-called Enthronement Psalms, the dominant Messianic theme is more or less ignored in favor of a purely ritualistic and formal interpretation. Apparently, too close and specialized absorption in the search for possible remnants of early and superstitious cult practices has blinded some scholars to the large and permanent religious implications of the subject matter. Even granting that the loftiest ideas of the Psalms have their roots, like all religious concepts, in primitive beginnings, it is the greatest possible disservice to focus attention almost solely on these, thus in effect concealing the high dominant note of trust and faith in an exalted God who ultimately shapes human history after his righteous and kindly will. Most current exegesis, then, stands a far cry away from the more fruitful Messianic emphasis of earlier scholars like Stade, Kirkpatrick and even Briggs. If so great spiritual loss is involved in present-day interpretation, we might almost be excused for preferring to be wrong on certain minor details with these early scholars rather than right with our nearer contemporaries.
But it may be replied that, even in the case of the Biblical scholar, the search for pure truth must not be deflected by too great concern for an edifying influence upon the souls of his readers. Professor Cadbury strikingly meets this objection in his presidential address of a year ago. "No more than the inventor of poison gases in his laboratory," he declares, "can the Biblical scholar remain in his study indifferent to the spiritual welfare which his researches often seem to threaten or destroy."'6 A perfectly valid observation, I think all will agree. But I wonder whether we are not warranted in going still farther, and holding that, if our results are merely destructive, the suspicion is justified that our theories may be basically wrong. At least, whenever we find ourselves replacing order with chaos, and established values with near worthlessness, it behooves us to reexamine both our premises and our conclusions.7 So far as the reputedly secular or purely ritualistic Psalms are concerned, I am persuaded that a more thoroughgoing reconsideration of the available evidence will clearly demonstrate that these are 6 JBL, LVI (1937), 14 f. 7 As illustrations of spiritual mischief wrought by mistaken theories stubbornly persisted in, consider the futile attempts to solve the insistent problems of such prophetic writings as Ezekiel, Second Isaiah and Habakkuk by cutting them into pieces. In each case, the loss of religious values consequent upon making torsos of these books is in itself a warning that scholars may have been on the wrong track. in general definitely religious documents. In particular, there is a great deal more of Messianism here than we have come to believe. If this seems like retrogression to more conservative positions, one may answer that, in a surprising number of cases and in every area of life, first impressions are found to be right. Perhaps Stade, then, was not so far wrong when he spoke of 36 Psalms with direct Messianic content besides 52 with less specific references to that hope.8 In fact, the underlying thesis of the present paper is just this: We must look for more rather than less of the Messianic expectation in the Psalter. In seeking an answer, we owe careful consideration to the general background of the Psalms. In particular, the fact that the Psalmists belong as a whole to the inner circle of Hebrew piety suggests a close connection with the similarly minded prophetic group. To be sure, there are a number of Psalms whose affinities are with the wisdom literature or with the Law. But in the majority of cases we discover conceptions of God's greatness, his moral nature, his care for mankind, his full forgiveness and kindness, which infallibly link their writers with the prophets. Now the prophets were always clear about the divine purpose running through history. More and more, as confidence in earthly rulers was shattered, they lifted their hope and program into the eternal, supernatural realm. In the late period of the second temple, when our Psalms were collected and most of them written, prophetic literature was increasingly dominated by the conviction that God's gracious purpose is invincible and will prevail. The whole warp and woof of thought becomes Messianic; all else is, as it were, but incidental embroidery. In Second Isaiah itself, and in such dependent passages as Isaiah 9 and 11, the expectation is that the coming Messiah, who is at once divine and human (cp. Is 9 5, "Mighty God"; Mal 3 1 f.; Dan 7 As we seek to determine whether or no certain Psalms are Messianic, it would manifestly be quite unreasonable to demand that a given Psalm, in order to be ranked under that grouping, must exhibit all the types of Messianic expectation, or even every feature of any one type. Always, of course, the critical principle of "the balance of probability" must prevail. The question should be: Does this or that Psalm fit best into the Messianic category?
It is obvious that, in the space at our disposal, we cannot examine all of the 150 Psalms in order to determine which of them should be classed as Messianic. At best this paper can be but a prelude to the study of the Messianic Expectation in the Psalms. Let us, however, briefly apply the principles enunciated to two or three Psalms whose Messianic import is sometimes denied.
Psalm 2 It would obviously be possible to go on much farther with this investigation. But I trust the importance of the problem has at least been suggested, and that the thesis that we must expect to find more rather than less of the Messianic hope in the Psalter has been established. It is not so much a question, therefore, as to where this expectation is to be found in the Psalms. Rather the question is: Where is it not?
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